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PHILOSOPHER IN SPACE AND TIME OF CULTURE (CHRONOTOPE OF MAITRE A PENSER) PART Il

The paper deals with the research of philosophic way of life as an invariant of the Western culture. The author tries to reveal the answers to the
questions: What is the influence of the time and place of life on a thinking person? Is it possible to put a question in such a way?

The second part of the paper givse methodological explanation for such putting the questions. Two conceptual strategies of thinking in the
contemporary history of philosophy are mentioned — compartmentalism and biographical method. The latter one allows understanding of the phi-
losophizing through research of maitre a penser. Such approach made possible cultural studies prospect for a philosopher’s life in the context of
unique time and space. To designate the uniqueness of time and space, the category of chronotope (M. Bakhtin) was introduced in the paper.
Chronotope sets condensed signs in a definite period of time at the result of which a unique image of a thinker is born in a definite cultural space.

Uniqueness of time and space sets originality of philosophical quest of a thinker. Analysis of one’s philosophizing through the prism of one’s
life allows us to compare proved and practiced dimensions, and affirm a status of “maitre a penser”, if these dimensions are coincided.

The second part of the paper is focused on the time and space of the epoch of Modernity, where public space of the city as a place of activity
for a philosopher is inseparably linked to critically directed an self-organized general public. Special attention is focused on life activity of Albert
Schweitzer and Hannah Arendt. The author concludes that unlike Antiquity and Middle Ages where we were focused on the images of philosophers,
Modernity deals with personalities of philosophers. Schweitzer as well as Arendt personally testify to their life and philosophical practice. The point
is that definite life experience according to personal philosophy is purely important moral milestone, transforming the person to worthy exemplary.

Key words: philosopher, public sphere, general public, scientist, maitre a penser, Albert Schweitzer, Hannah Arendt, service to people, Western intellec-
tual tradition, spiritual exercises
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A FEW NOTES ON FUNDAMENTAL APPROACHES
IN THE POSTMODERN THEORIES OF CULTURE

This article is devoted to a complicated problem in the postmodern philosophy of culture, within framework of that there is ambiguous attitudes
to understanding of cultural field. On the one hand, the postmodern thinkers criticize the traditional culture, which in their opinion is based on re-
pressions and violence. On the other hand, they reject the current system of values because they consider it to be decadent in relation to both hu-
mans and society. It should be concluded from this philosophy, that in the role of "schizoid subject”, in contrast with postmodernist arguments, we

have reached a limit not for capitalism, but mainly for culture.
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Introduction. The problem of dissolution of both hu-
man culture and human being is most painful problem in
postmodern thinking. This issue is connected to looking for
major reasons of cultural decadence that is seen in the
high-development post-industrial society. I'm referring to
the rising of transgression, cult of destruction and con-
sumption, violence etc. All this testifies to the weakness of
the present institutes of culture and social relationships.

Methodology of this research is based on philosophical
strategies that was proposed by leading thinkers of XX century,
for instance, by Jean Baudrillard, Gilles Deleuze, Felix Guattari
and other. It refers to the critical review of psychoanalytic theory
culture that arose, as well known, on psychoanalytic basis, for
example, the "Schizanaliz" of Guattari and Deleuze.

My main intention of this research is to exposit that
critical review of the theory culture in some postmodern
texts, which are based on political and economic argumen-
tations that are due to reflection of profound transformation
in current societies.

The exposition of main ideas. What's connection be-
tween so well known, but completely different strategies in
socio-cultural theories like psychoanalysis, structuralism
and so-calling post-structuralist approaches of Postmoder-
nity? The answer is more than obvious. All of them tend to
treat culture as the most important component of any soci-
ety actualization. This concerns for only that culture, which
structural core is a highly developed system of ethical
standards. How true is this statement, and what indeed
takes place at the postmodern "factory" of thinking?

There is one more thing that is related to these ap-
proaches very closely. | am referring to general line, which
has been sketched by Z. Freud in his well known "Totem
and Taboo" essay. In these notes, the famous researcher
articulates complicated problems. Some of them are unsolved
up to now. For instance, the problem of so calling primary
"displacement” that in orthodoxly psychoanalysis is directly
linked to function of the Oedipus complex. The topic or "narra-
tive" of Oedipus complex has united many modern and post-

modern thinkers. However, some of them either reject this
concept, or demonstrate an attempt to resolve the difficulties,
formulated in Freud's theory of culture.

Let's recall the sharp discussion, started by C. Lévi-
Strauss within structuralist framework in relation to the Oedi-
pus complex. Lévi-Strauss was the first thinker, who made
firm doubt of the Oedipus complex existing in condition of
primitive or so-called “barbaric” society. In addition, here is
another essential issue that is directly related to this topic. This
is matter of the affections emergence, corresponding to so-
calling “affective values” as the values of human relations.
Starting with G. Jung, in the modern psychoanalytic thought
such theme as a "castration phobia", for example, was re-
placed by the theme of affective structures. However, later in
postmodernist studies the topic of affective values was substi-
tuted by the topic of schizophrenia. Why did it happen?

The founder of psychoanalysis was known to be con-
vinced that the stable emotional attachment is a direct affec-
tive basis of internalization, for example, familial ethic, paren-
tal duty, romantic love, etc. Though, Freud was also con-
vinced in major role of castration phobia in actualization the
moral consciousness. On the one hand, the mental charac-
teristics mentioned above were considered by him to be
relative, caused by cultural peculiarities of historical epochs
or societies. On the other hand, Freud believed that imma-
nent structure of human unconsciousness is to be relatively
unchanged because it depends on the "father complex".

For instance, in his famous "Totem and Taboo" work
Freud claimed, "that the totem animal is really a substitute for
the father". He was sure in the idea of common father, hence
the Oedipus complex had been already inherent to the primal
human society. From his point of view, already at that time
"the group of brothers, banded together were dominated by
the same contradictory feelings towards the father, which we
can demonstrate as the content of ambivalence of the father
complex in all our children and in neurotics. They hated the
father who stood so powerfully in the way of their sexual de-
mands and their desire for power, but they also loved and
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admired him. After they had satisfied their hate by his removal
and had carried out their wish for identification with him, the
suppressed tender impulses had to assert themselves. This
took place in the form of remorse, a sense of guilt was formed
which coincided here with the remorse generally felt. The
dead now became stronger than the living had been, even as
we observe it to-day in the destinies of men” [3, p.166].

Thus, Freud supposed that such structure as the Oedipus
complex was already in the primitive mind and insisted on signifi-
cant meaning of human attachment in it. | am referring to Freud's
hypothesis of "sense of love" and "sense of guilt" as a reaction to
the supposed killing of despotic leader in primitive society. This
moral component is considered to be main function of the Oedi-
pus complex, next to the castration phobia. Later, this discussion
will be continued within the issue concerning the origins of human
culture, in which the so-called "affective values" play a major role.

The thing is that according to some modern experts the
so-called "father complex" has indeed a double face. In
other words, the opposite feelings coexist there — profound
emotional attachment and hatred with its identical direction
to parents. Some scientists have reached the conclusion
that the Oedipus complex act not on its natural but on af-
fections basis, expressed in human needs of love or care,
the absence of which can lead to negative psychological
reaction. In comparison to the castration phobia — that is, to
"the fear of losing penis" or refusal of a passive attitude,
the phobia of losing a parent’s love, probably, is proved to
be more effective within internalization of moral norms.

As we find out later, not only the narcissus feels total
indifference to the family, society etc. The schizophrenic,
as Guattari insisted reasonably, is also essentially beyond
the Oedipus complex, thus occupying an absolutely anti-
family position. That is why Freud, as we know, couldn’t
stand the narcissistic persons and the schizophrenics.
Such an attitude of him is quite understandable.

Postmodernist philosophes, such as Guattari, claim that
today we should first of all find out what the Oedipus com-
plex means. As is well known, Guattari finally reached the
conclusion about its artificial character. However, it seems
that, on his point of view, all emotional attachments are
considered as fake. Is that why postmodernist philosophes
focus their attention on the Schizophrenic Subject?

Sertainly, in a famous book of the XX century, named
"Anti-Oedipus. Capitalism and Schizophrenia" F. Guattari
writes that the Oedipus complex is the "shame image" by its
nature, and so the first analysis is "or should be, so imper-
sonal that so-called human relation are not involved". Then he
proposes interesting but quite debatable exposition of his
views and claims that, in spite of dominant experience of
communications between parents and their child, the first rela-
tionship is neither personal, no biological — a fact which, from
his view, "psychoanalysis has not succeeded in grasping".

The post-structuralism criticizes the "orthodox psycho-
analysis", referring to hypothetical experience of the pri-
mary "innocence desiring-production”, which ostensibly is
only human one. While the psychoanalysis talks about the
formation of the human personality, which a priori resists
idiocy of desire, that is — about such a psyche that even an
animal cannot be attributed. For even an animal is con-
trolled by something, for example, by instinct.

Meanwhile, it seems to me, this criticism in some sense is
quite justified, because it is based on really profound changes
in structure of human psyche of the post-industrial era, and
consequently on the appearance of new anthropological type —
human being, which scarcely feels need of emotional attach-
ments. In any case, it is difficult to deny that current "human
being", named by Guattari as “schizoid", is no longer "madman
of family". Probably that he has schizoid unconsciousness in
the sense of unlimited production of phantasms or, as philoso-
phes claim, desiring-production. Such unconsciousness, as
postmodernists note, ‘always is an orphan”, and "it has engen-
dered itself in the identity of nature and man".

Hence, here, contrary to “orthodox psychoanalysis”, the
human desire is not to be reduced to the genital function,
and the human unconsciousness should not be regarded
as only Oedipal in its content. G. Deleuze, for example,
sarcastically remarks that “by placing the distorting mirror
of incest before desire (that's what you wanted, isn't it?),
desire is shamed, stupefied, it is placed in a situation with-
out exit, it is easily persuaded to deny "itself" in the name
of the more important interests of civilization” [2, p.118].

Not only postmodern philosophes, but also many other
thinkers insist that human desire has social nature in the
meaning of its depending on dominated system of public rela-
tions, which exists, as Guattari points out quite reasonably,
from the very beginning of emergence of social production
and reproduction. According to meta-anthropology offered by
the post-structuralists, a person in current time is neither spiri-
tual, nor social in terms of his complete indifference to person
relationships. Here is how Guattari writes about this indiffer-
ence: "would seem that certain subjects have such a viscous
libido or on the contrary such a liquid one that nothing suc-
ceeds in "taking hold™ [2, p.85]. These sentenced the whole
humankind, which has not any high values anymore. Hence,
the issue of sublimation, that is, — of the culture with its topic of
affective values are closed here.

In other words, one can agree with authors mentioned
above that the anthropological type, which has arisen recently,
is rather a "desire machine". "Cynicism has said, or claimed to
have said, everything there is to say about love: that it is a
matter of a copulation of social and organic machines on a
large scale (at bottom, love is in the organs; at bottom, love is
a matter of economic determinations, money") [2, p.292].

Unfortunately, such a point of view concerning relationships in
postmodern society belongs to many postmodern philosophers.
Even J. Baudrillard, whose attitude to the "body without organs"
concept was quite skeptical and also, in spite of his doctrine about
postmodern culture as an "orgiastic" one, had to provide diagno-
sis to its "death" or consider it in the terms of "carmivorous erotic
ideology" of "mutants, transvestites, genetically baroque beings
whose conceals their genetic lack of specificity"[1, p.21].

It is emphasized in recent investigations that the postmod-
ern human being has become absolutely anti-family oriented,
anti-natural or contra-natural, and therefore some postmodern
philosophers willingly use such concept as the "body without
organs". As postmodernists write, “the body without organs” is
a major attributive characteristic of schizoid that is opposite to
paranoid Oedipus, gendering “from the stasis of libidinal en-
ergy—that actualizes Oedipus and engages desire in this reg-
uisite impasse, organized by the repressive society” [2, p.163].

To Guattari's view, institution of family is indeed a delegated
agent of this psychic repression, insofar as it ensures the psycho-
logical reproduction of economic system of a society. Meanwhile,
the postmodern culture that is correlated to postindustrial society,
tends to the dissolution of close relations, attachments, and stable
family, at the same time, it is characterized by the powerful eco-
nomic pressure that has never existed before. The thing is not
only about the schizoid unconsciousness, but also about the cult
of desiring-production. It is so due to functioning of repressive
production system possible because of Oedipus actualization.
Above the sexual libido that is a primary structure of psychic, have
being built such desire, which by its nature is economic or political
one. This mainly refers to desire of money and power that doesn’t
need sublimation. This is the way to generate a paranoiac-fascist,
which invests the formation of central political economic system,
"over invests it by making it the final eternal cause for all the other
social forms of history".

According to logic of "schizoanalysis" libido originally to desig-
nate the specific energy of desiring-machines that is not aggres-
sive, but it is anti-social. Schizoid is absolutely indifferent to any
social order. Thus, such subject demonstrates his true attitude,
when he completely rejects the family and the whole field of social
relations and "retreat into his shell". To hell with mother, father,
family and affections! Yet the paradox of schizophrenia lies in the
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fact that it is the product of capitalism, hence such social order, as
Guattari claims, provide "familialism" and at the same time,
schizophrenia is the bound of capitalism, its limit.

Postmodemists emphasize that identity of capitalism and
schizophrenia belongs to almost all subjects of current production
process in the meaning that each of them is fascinated by "desir-
ing production": "Monetary flows are perfectly schizophrenic reali-
ties, but they exist and function only within the immanent axiomatic
that exorcises and repels this reality. The language of a banker, a
general, an industrialist, a middle or high-level manager, or a gov-
emment minister is a perfectly schizophrenic language, but that
functions only statistically within the flattening axiomatic of connec-
tions that puts it in the service of the capitalist order" [2, p.246].

The reader can get ambivalent impression conceming a the-
ory that was mentioned above. Nevetheless, the postmodemists
insist that every society is totalitarian, even capitalist one, in which
elites are always intending to get an absolute power in relation to
social lower classes. Their aim to annihilate any desire that is not
corresponding to the interests of régime, or it has not been sanc-
tioned by the whole society. For realization of this aim, elite uses
different means — from blooded shows to ideological approaches,
for example, religion or mass media. In a word, any state in its
essence is "despotic". That is why State has been forming such a
public consciousness that reflects the interests of ruling class, and
that is why F. Nietzsche once said his famous phrases: "churches,
armies, states — which of all these dogs wants to die?"; "It could be
that, spiritual or temporal, tyrannical or democratic, capitalist or
socialist, there has never been but a single State, the State — as
dog, that speaks with flaming roars". [2, p.132]. On the other hand,
the postmodemist “schizoid altemative" is somewhat troublesome,
because it is not only madness or, as was said above, "the limit of
capitalism"”, but also a dread negation of culture in all its meanings.

Indeed, the postmodern culture, not accidently named as
"aesthetic", doesn’t bring limits to anything. Moreover, the
traditional culture, which psychoanalysis considered (and
which indeed could be defined) as a repressive one, compul-
sive and "blooded", today is completely dead. In the conditions
of postmodern culture with its "desiring-production”, "desiring
consumption" and finally, with its cult of "transgression”, the
social relations are considered to be so weak that it generates
a lot of social, moral and psychic troubles.

Probably, the "Anti-Oedipus. Capitalism and Schizo-
phrenia" should be seen as a serious provocation. Its task
is to reconstruct a production system in the conditions of
industrial capitalism and anthropologic type that is corre-
lated to it. Obviously, this book reflects a burning hatred of
people, family, and society, where human relations are
replaced by "flows", "environments" and "objects".

At first sight, it seems that the authors of this project do not
see special difference between the functional field of culture and
the capitalist economy because, from their perspective, the
culture and capitalism are based on repression. The negative
analysis of culture prevails here. However, postmodern philoso-
phers also insist that capitalist system of production has substi-
tuted the cultural code for axiomatic of abstract quantity in mode
of money. It means that the capital destroys the cultural code as
such, assigning it only an archaic, folkloric function, etc.

Results. One can agree partly that between the culture
and production function some identity can be found, but only
in their repressive meaning. The culture and economy always
significate the “compulsion”. Nevertheless, it should not be
concluded from this that we are talking about the same com-
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pulsion. The repressiveness of the culture is meant to be the
forcing to normal conduct or the law, but in case of capitalism,
the thing is about its forcing to production and then — to con-
sumption. In this connection, as J. Baudrillard reasonable
noted, in the conditions of post-industrial economics, the labor
should not be considered as a symbol of compulsion any-
more, but rather — as value that significates the "gift", or "ack".
Moreover, in the system of post-industrial economic the pro-
ductive labor lost its true meaning that is direct cause of sub-
stituting the immaterial production for the material one.

Today we observe not only the lack of labor in its different
senses, but also the lack of culture in its ability to regulate the
relationships. Is the human society without law functioning, that
postmodern thinkers hated so much, possible anyway? Indeed,
the constant attribute of “Western” civilization is permanent evolu-
tion of production area, and postmodem philosophy is an imme-
diate reflection of the finale stage, named “post-industrial society”.
One can get an impression that traditional problem of so-called
“civilizational approach” is ignored here. In other words, problem
of the primary of existential values, that is — cultural one, or de-
termining role of the economic “basis” in many postmodemn inves-
tigations is replaced by the problem of dissolution of any cultural
tradition, defined as “decoding”. Postmodern philosophes em-
phasized that the structural matrix of the post-industrial civilization
is different because it is dominated not by social, but by political
economy institutions, that reflect the interests of global capital, its
cruel struggle for productive resources and domination in world
markets. All the rest is at the mercy of an all-powerful and inde-
structible simulacrum, therefore, a continuously broadcast lie,
produced in the virtual space, as long as it is interesting. This led,
of course, to the nonstop production that finally was extrapolated
on unconsciousness, where reality was replaced by the simula-
crum. Henceforth the immediate component of the unconscious
is a “phantasms”, which is correlated to simulacrum, but desiring-
production is directly corresponded to production of desire — any-
one, even most vile, disgusting, low and inhumane.

Discussion. Thus, the "economy or culture" dilemma,
which is inherent to philosophy of the XX century, is turning
today into an indistinguishable union, where the economy
occupies the dominate position. It became obvious that the
existence of society in its whole is impossible beyond cul-
ture. The aim of culture is to restrict the capitalism by ad-
justing social life, including the production area.
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HECKOJIbKO 3AMETOK O ®YHOAMEHTAJIbHbIX MOAXOAOAX B NOCTMOAEPHUCTCKUX TEOPUAX KYINbTYPbI

3ma cmambsi nocesiwjaemcsi crnoxHetiwel npobieme 8 MocmMmodepHUcMcKol ¢hurocoghuu Kysbmypbl, 8 pamkax Komopol C/I0XKUoch 08yCMbICIIeHHOe
MOHUMaHUe KyJibmypHo20 rosisi. C 00HOU CMOPOHLI, MOCMMOGEPHUCMCKUE MbIC/TUMENU KPUMUKYHM mpaduyUoHHYIO Ky/llbmypy, KOmopasi, C UX MOoYKu 3pe-
HUs1, OCHOBaHa Ha penpeccusix U Hacusuu, a ¢ dpyaoll — OHU omeepaarom cyuecmeyroulyro cucmemy ueHHocmel, MOCKOJILKY c4umarom ee dekadeHmckou rno
OMHOWEHUIO K YesioseKy u e2o obuwjecmesy. A3 amoli ¢huniocoghuu MOXXHO cleslamb 8bI800, YIMO 8 urnocmacu "Wu3oudHo20 cybbekma”, 8 rpoMmueonosIoK-
HOCMb NOCMMOGEPHUCMCKUM apayMeHMaM, Mbl, 1o 6osbwomy cdemy, docmuanu rpedena Kysbmypbl, a He Kanumanusma.

Knroueenie cnoea: komnnekc damna, 6eccosHaTenbHoe, LUN30UAHbI CYOEKT, aHTPOMONornieckuii Tun, haHTasm, xenatoLlee Npon3BoACTBO.
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OEKINbKA HOTATOK LLOAO ®YHOAMEHTANBbHUX NMIAXOAIB Y MOCTMOAEPHICTCbKUX TEOPIAX KYNbTYPU

Cmammio npucesiyeHo cKknadHili npobnemi nocmmooepHoi ghinocogpii Kynbmypu, 8 pamkax SIKOI Ckianocsi 0803HaYHe PO3YMIHHS KYyJIbmypPHO-
20 nonsi. 3 00Ho20 60Ky, MocmmodepHicMCcbKi Mucumeni KpuUMuUKytomb mpaduyiliHy Kynbmypy, sika, 3 iXHbOI mo4Ku 30py, 3aCHoeaHa Ha penpecii
i Hacunbcmei, a 3 iHWO20 — 80HU 8idKUdaromMb YUHHY cucmemy YiHHocmel, OCKiflbKU 88axaromb ii dekadeHMCbKO CMOCO8HO /IF0OUHU ma ii cyc-
ninbcmea. Tomy, Ha npomuea2y nocmmodepHicmcbKUM apa2ymeHmam, 3 yiei ¢pinocoghii MoxHa 3po6umu 8UCHOBOK, W0 8 imocmaci "wu30i0Ho20
cy6'ekma” mu docsieniu, 207108 HUM YUHOM, MeXi Kynbmypu, a He Kanimaniamy.

Knro4voei cnoea: komnnekc Eguna, Hecsigome, LWM30igHuiA cy6'eKT, aHTPOMNONoriYHWiA TUN, haHTasMm, 6axatoue BUpOBHULTBO.
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EMYNAUIA 1 XKEPTBA (A0 AHANI3Y LUIHHICHOIO ACNEKTY
CTBOPEHHA WTYYHOIO IHTENEKTY B MOAEJI HIKA BOCTPOMA)

AKkmyanbHicmb memu eu3HaveHa npoz2Ho3amu dbirocogbie i ¢pymyporozie w000 HabnuXeHHs1 cmaHy CUH2YJISIPHOCMI, YUHHUKOM SIKO20 € CIMEOPEeHHsI
wmyyHozo iHmenexkmy (LLIl). Cmamms npucesiyeHa po3ansidy ¢hinocoghcbko-akcionoziyHux acriekmis possumky LUI 'y 38’a3Kky 3 npobnemoro "3aeaHMaKeHHs1
yinHocmi" Hika Bocmpoma ma Heo6xiOHicmio epaxyeaHHs1 UiHHICHO20 8eKImopa, memMamu308aHo020 y cmammi 8 MoHAmmi "xepmea”. Skuio ceidomicmb Moxe
6ymu npedcmaeneHa sik 30amHicmb 8iG06paXkeHHsI, a Mosiea XXummsi Hemoxuuea 6e3 pernikayil, mo6mo caMoKorito8aHHsI, MO PO3BUMOK MaKO20 ysierIeHHs1
nepedbayae, Wio KonitosaHHs1 8i06yeaemibCsi 3HO8Y i 3HO8Y, asle He NoeHicMIo, He-0o8epLIEHO, MOBIMO Ha iHwWili ocHoei. 3MiHa yiei OCHoBU 03HaYae MoXJIugicmb
empamu HasieHO20 iCHy8aHHs1 K pe3ysibmamy Oii MexaHi3Ma caMoKonitoeaHHs1 Ui OKPECIII0E MOXIIueicmb yeedeHHs1 MoHamms1 "»epmea”. Memoro cmammi €
06rpyHmyeaHHs1 Ha OCHO8i (heHOMeHOJ102i4HO020 Nidxody, Memody aHaso2ii Ma KOMIJIEKCHO20 aHasli3y NnepcrieKmueHo20 8UCHOBKY, wio docioxeHHsm LUI cnid
Halamu MoX1usicmb po3eueamuchk 6iflbHO | 6e3 06MexeHb, a JIIOUHI ¢lid 3abe3ne4umu ymosu mako2o AocsTidKeHHs, WO y rnepemeopeHiti ghopmi MaHighecmye
emaru KepimosHo20 pyxy J1Ilo0UHU 30 He8IABOPOMHO20 pe3ysibmamy "3asaHMmaxXeHHs1 YiHHocmi" y neeHy imimauyitiHy cucmemy.

Knroyosi criosa: CYHIyNsIpHICTb, LUTYYHWUI IHTENEKT, akcionorisl, )epTBa, 3aBaHTaKEHHS! LIHHOCTI, 3aBaHTaXEHHS1 epTBU, KOMNitOBaHHS, NEPEXVUBAHHS, CMUCTT.

MNMoctaHoBka npo6nemu. Tesa, Lo BUpaxae y LIMPOKOMY
bOpMYItOBaHHI akTyarnbHiCTb | BKadye Ha npobnemy, Lo Bu-
ABMNSETbCS Ta PO3rNSAOAETbCA Y MeXax AaHoro martepiany,
BM3HAYaETLCA OHTOMOMYHUMM YMHHMKamW. BoHa nongrae y
TBEPXKEHHI, L0 Ha TenepiluHbOMY eTani nisHaBarbHOI i Npak-
TWUYHOI AIANbHOCTI NMI0AMHM HAabnmkaeTbCa Taka TouKa 3namy,
KOIMN MUTAHHS HanBinbLL 3aranbHOro NiaHy, Lo Y NonepeaHin
nisHaBanbHi Tpagumuii 6yno NpPURHATO BiOHOCUTU OO CYTO
hinocodhcbkmx, TOBTO Takux, LLIO MOCTIHO BiATBOPIOKOTLCS Y
HOBI (bOpMi Ta NOCTAHOBLj HA HACTYMHMX ICTOPUYHMX LLAb-
NAX, ane OCTaTOMHO HIKONMW HEe BUPILLYIOTBECS, OTPUMYHOTb
CBOE paguKanbHe BUPILLEHHSI HE CTiNbKK LUNsIXOM Nobyaoswu
nisHaBanbHOI MoAeni ABMULLA, CKiNbKM BHACMAOK "ao3piBaHHs"
KINbKICHWX | SIKICHUX YMOB YHIBEPCarnbHOro po3BUTKY NHOAUHN
SIK pogoBoi icToTu. 3ragaHe "Ao3piBaHHA" MOxe poarnsga-
TUCb SK 3aBEpLUEHUN CTaH, Lo Y CcyyacHin dinocodcbko-
KyrnbTYPOMOriyHii Ta HayKoOBO-TEXHIYHI TepMiHonoril no3Ha-
YeHO SK "CMHIynspHICTB". Y MacoBii KynbTypi TeXHOMorivHa
CUHIyNsApHiCTb, Ha Aymky Pes Kypuseinna, o3Hayae Take
rinoteTnyHe ManbyTHe (3a pisHMMK nporHo3amu, Big 2029 no
2047 pp.), konu obBuucntoBarnbHi MOXIUBOCTI KOMM'OTEpa
nepebinbLuaTe MOXIMBOCTI JIIOACHLKOr0 MO3Ky. BaaeTtbces,
WO Micnsi UbOro MOMEHTY nepenbadeHHst (TobTo Oyab-sikuii
NPOrHO3, WO i CTaHOBWIO aKTUYHO CMUCH Ni3HAHHS A0 LbOro
MOMEHTY iCTOpii) BTpayaloTb CEHC i CTalTb 6e3rmy3gumu.
"[ospiBaHHA" B TeMaTUYHOMY KOHTEKCTi AaHOl cTaTTi ocMu-
CIOETLCA K Anckypc 3 npobnem LI, skuin B TeopeTndHOMy
acnekTi po3BmBaETbCs Ak crnpoba nepepbayveHHs, aHanidy i
MoZentoBaHHA LWNAXIB i Hacnigkis po3suTky LLI, a 9k npakTuka
TaKOro CTBOPEHHST OKPECIIOETLCH CMUCHAMM Ta 3HAYEHHSIM
NOHATTS eMynauia (Ta cMMynsUis, Ska B 4aHOMY KOHTEKCTi He
po3rnsaaaeTbCs). 3rigHO 3 KAHOHIYHMM BU3HAYEHHSAM, eMyns-
Lis (aHrn. — emulation) B o6uncntoBanbHili TEXHILi — Lie KoM-
Nnekc NporpamMHMX anapaTtHnx 3acobiB abo ixHe NoegHaHHS,
LLIO Npu3HayeHe ans konitoBaHHSA (abo eMyntoBaHHA) OyHKLn
opHiei obuucnioBanbHOi cuctemMm (rocTsl) Ha  iHLWIA, Lo
BiAPI3HAETLCA Bif, NEPLUOi TakuM YMHOM, o6 emynboBaHa
noBefjiHka sikomora Onwkye BignMoBigana noBediHui opwri-
HanbHoi cuctemu (rocts). MeTolo € MakcmManbHO TOYHE Bif-
TBOPEHHS MOBEAHKM Ha BiAMiHY Big pisHux  copm
KOMITHOTEPHOTO MOZENIOBaHHS, Yy AKX IMITYETBCA MOBELHKA
skoicb abcTpakTHoi Mogeni. OgHak npoLec CTBOPEHHs Ta

po3BuTKy LI He € CyTO TEXHIYHMM YK TEXHOMOTYHUM 3aBOaH-
HAM. AKLWO y 3aranbHOMY NnaHi copmynioBaTv MUOUHHWUIA
KynbTYPHO-PiNocodCbknin acnekT npobrnemu, a came nocra-
BMTW MUTaHHS, LLO HAAUXAE i LLO CMOHYKaEe NMOAUHY Hamara-
TMCb KonitoBaTu cebe, TO He MOXHa OOMEXyBaTUCb TirbKM
MOBEPXOBOI0 BKa3iBKOK Ha GaxaHHs HECKIHYEHHO CTBOpPIOBa-
TW HOBI Ta yJOCKOHanNBaT HasiBHI 3acoby BMpoOOHMLTBA Ta
3HapsAasa npavi HavebTo y cnpobax NoniNWNUTA YMOBU XUTTS.
MoTpiGHO 3BEPHYTK yBary, Lo cnpobu ctBopeHHs LI 3Hame-
HYIOTb haKT, WO Ga3yeTbCA Ha NPUHLUMNOBO KOHTPaBEPCIliHiIl
BiHOCHO MaHIBHOI B iICTOPUYHIN NIOACHKIV CBIGOMOCTI No3uuii
LLIOAO BTOPUHHOIMO Xapaktepy npupoau foguHN i i noxo-
[PKEHHS, SIKe LNKOM € pesynbtatom Boxoro 3agymy i TBOPIHHSA
abo pesynbTaToM LiSNbHOCTI iHLWIMX Haamoackkux cun. Llen
acrexT, L0 He YacTo Po3rnsaaacTbCs Y KOHTEKCTi AaHOI TeMu, i
nocTae mKeperiom AOCMOHNLBKMX HTEHUIN Y cTaTTi. Y HOBITHIN
nepioA ictopii, konun cteopeHHs LI nocTtano sk gocskHa MeTa,
0CobNnMBOI aKTyanbHOCTI HabyBae po3rnsia came eTuKo-dino-
COPCBKMX Ta COLO-aHTPOMOTreHHUX ii aCneKTiB.

AHani3 pocnimkeHsb i nyonikauin. MoxHa BBaxaTy, O
NoYaToK OCMMUCIIEHHs Npobnemu possuTky LUI y cyyacHun ne-
pioa nosHaveHo crtatTeto A. TetopiHra 1950 poky "OGuucntio-
BanbHi MalvHW Ta po3yMm", Ae MPONOHYyBaBCs TECT, 3rigHO 3
SAKMM MaLLUMHa MUCTUTb, SIKLLO NI0AUHA HE MOXe B pesynbTarTi
gianory Haocnin BM3HAYMTK, WO BOHA CMIMKYETbCA 3 Maluu-
HO0. 3a Yac yooCKOHanNeHHs! NPakTUYHUX acnekTiB po3pobku i
cTBOpeHHs LI npobnema Habyna couio-KynbTypHOro 1a eTu-
KO-(PinnoCcopCbKOro 3Ha4YeHHs! i Tenep LUiNbHO NOEQHYETLCS 3
NpobneMaTukor TPaHCryMaHiaMy Ta BMBYEHHSIM MeXaHi3my
rnmobanbHux katactpod. Cepen gocnigHuikie ii PobiH XaHceH,
Oesig BpiH, Bappi OanHtoH, bin Dxon, Eniesep KOgkoBcki,
BepHoH BiHmk, pocicbki BYeHi Ta HaykoBui B. Crenin,
O. TypuvH, M. Meagepes Ta iH. LliHHiCHI acnektn dhopmyBaH-
Ha LUI gocnigxye [. FacnapsH. Cepepn BITYM3HAHUX AOCHIA-
HVKIB Npobremam iHTeneKTy y CTpykTypi OyTTS NpucBAYEHO
npauo €. AHgpoca, NO3UTUBHI Ta HEraTUBHI BUMIpU aHTPOMO-
KynbTypHOro po3BUTKY BuBYae B. 3aropogHiok, acnektu
B3aemogii cmucny Ta abcypay y KynbTypHUX aptedaktax Ta
MoZentoBaHHi HelipoHHMX Mepex — O. [JoeraHb. BogHouac
npsMe CriBCTaBMEHHS TEXHOMOTYHO-(PYHKLOHANbHOTo 1 eTu-
KO-akcionoriyHoro niaxopy B AOCNiAKEHHI Npobnemu He Gyno
NpeaMETOM OCMUCIIEHHS HAYKOBLIIB O OCTAHHLOTO Yacy.
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