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B. 3. HoceHok, ctyaeHTka, 2 kypc OY "MarucTtp”,

cdmnocodpckuin hakynbTeT, cneumanbHocTb "KynbTyponorus",
KuneBckui HaunoHanbHbIN yHuBepcuteT umeHu Tapaca LlleByeHko,
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COBUPATEJIb OEPA30B: AHTOH 3AHbKOBCKUIA U EFO MU®ONOrus

B cmambe, komopasi siesisiemcsi 0GHO8PEMEHHO KyJlbMyposi02u4ecKoli U JIUmepamypHO-KpUmuYeckol, paccmampueaencsi Mup U Mughbosio2usi npou3eedeHull
nucamerisi AHmMoHa 3aHbKo8CcKo20 (Pod. 1988). OH — Yeriosek d8yx 2opodos: CaHkm-llemepbypaa u BopoHexa, asmop pomaHos "[leskanuoH" (2015) u "BemowHu-
ya" (2016), ony6nukoeaHHbIX 8 JlumepamypHoM xypHasne "Heea". 3mu poMaHbI — po2ysika Mecmamu namsimu, mujemHasi nonbIimKa eepHymbCs1 8 30/10moli 8ek
Jdeimcmea u oImpoYecimea, OHU paspywarom npusbI4HOE MPOCIMpPaHCMeo-epeMsi, MpubriwKasi €20 80CTPUSIMUE K U3Ha4aslbHOU CUH2YIISIPHOCMU, K rpedesibHOCMuU
MomeHma poxxeHusi BceneHHol. O6pa3Hocmb npou3seedeHuli AHmMoHa 3aHbKoecKo20 npedcmaem Hekoli HerlocpedcmeeHHol oHmorsiozuel, 6r1azodapsi ocoboli
4yecmeeHHOCMU U noYmu mesiecHoll owymumocmu mekcma. Aemop ebicmynaem Ko/UIEKU4UOHEPOM owyweHull U obpa3os, rnocsie Ye2o, 0OHaKo, ocmaemcsi
nycmoma u 6e3spemMeHbe, a naMsimb CMeHsiemcsi 3abeeHueM. PomaH-rpo3a edpy2 oka3bieaemcsi 060POIMHEeM-CIMUXOM: HeU38eCImHO, YMo MOoYHee onucbkieaem
3Mom Mup — caM poMaH Wiu Cmuxu — PUmMmbi-8bIGEP)KKU U3 He20. Mo Mughorio2usi 8e4HO20 G8LXKeHUsT, "mornozpagbuyeckoli amHe3uu", ghnaHupoesaHusi, nabu-
PUHMa, yrnuy, opHaMeHMos, apabecok, NUHUL, aruTo3ul, MpouwTo2o, demcmea, Hocmasnba2uu, coxarneHust, 6ecriokolicmea u Meymanuti cHa.

Knroyeenie crnoea: 06pa3HocTb, "kaHpoBOe 060pOTHUYECTBO", NPEAENbHOCTb, KMHECTE3UsI, OHTONOrMs obpasa.
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IMAGERY COLLECTOR: ANTON ZAN’KOVSKIY AND HIS MYTHOLOGY

This article is both a culturological and literary-critical work. It is devoted to the world and mythology of Anton Zan’kovskiy’s works. Anton Zan’kovskiy is a writer from
St. Petersburg. But he was born in Voronezh in 1988. Thus, his work is the world of these two cities and walks into his memory places. It is a solo of a trot, hiking through
the forest He is the author of the novels "Deucalion” (2015) and "Ragwoman" (2016), which were published in the literary magazine "Neva". Anton Zan’kovskiy often
mentions Ukrainian culture in his novels, he also uses sometimes Ukrainian language. When a reader is immersed in the world of Anton Zan’kovskiy's novels, he feels the
way of Andrei Bely, Osip Mandelshtam, Vladimir Nabokov, Alexander Blok, Anatoly Mariengof vision. These novels destroy the habitual space-time, bringing our percep-
tion closer to the primordial singularity, to the irreducibility of the birth moment of the Universe. It can be said, that these works are nostalgic and melancholic, this is an
appeal to the golden age of youth and childhood. Anton Zan’kovskiy writes novels — prose works, but his novels are “werewolves”. In fact, prose novels turn out to be
poems. The world in these novel-poems is depicted as unevenness, gluing. Life is represented as rhythm, hesitation, confusion. The imagery of Anton Zan’kovskiy’s
works appears to be an ontology on-the-scene, thanks to the special sensuality and almost physical sensibility of the text. The author is a collector of sensations and
images, after which, however, emptiness and timelessness appear, and memory is replaced by oblivion and silence. However, Anton Zan’kovskiy's works arise from a fall,
from "diving for pearis" into pensive — a deep of the past, from the melancholy, from a desire to return to the past. The author wants to return to the past and to go through
a phase - to feel the same emotions. It is believed that the world of these werewolf novels is born from the feelings of decadence, from the emotions of decline. That's why
the reader can see despair, disappointment, and lack of surprise: the author has lost his spontaneity, and the world has ceased to be magical. This is the mythology of
perpetual motion, "topographic amnesia", flanking, labyrinth, streets, ornaments, arabesques, lines, allusions, past, childhood, nostalgia, regret, anxiety and dream.

Key words: imagery, "genres-werewolves", irreducibility, kinesthetic sense, ontology of the image.
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THE CULTURAL MISSION OF CLASSICAL UNIVERSITY

The article is devoted to the analysis of historical dynamics of university and its classification of cultural types. The main part of attention is
concerned over the classical model of university and its transformations.

The university carries out a social institution. It has absence of its own an autonomous field of culture, which is a form of spiritual rather than
social production. Education is a set of social institutions that produce the social structure directly, that is, social technology with the purpose of
human and social production of the new model. The society of the late Modern becomes a collection of social institutions (not only educational, but
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also legal, political, economical, and even in a certain sense cultural) and industries (specialized fields of material production). Education in this
sense is a form of human production in general, while economics, politics and law are generally aimed at the indirect production of people through
the logic of much complicated institutes movement: economics, politics, law (goods, power structures and laws). Depending on the national model
of education, universities determine the priority of certain educational strategies.

The university as a social technology, based on the new sample of the anthropological model, forms disciplinary practices that function for
production of habitus and cultural capital, and also provides identification "under the auspices of the concept of culture” (B. Readings) in the
Modern era. This cultural-historical period is characterized by the fact that social control is carried out not with the help of personal coercion, but of
the passage through institutions. A higher educational institution in the era of Modernity is the most consistent embodiment of the idea of a social
institution as an intermediary between spiritual and material production. Culture in this context acts as a form of "high culture,” that is, as a way of
human existence just like this, with value orientations on the foundations of universal cult of reason. The "Cultural Mission" of the University is a
mediation between the regulatory ideas of the Modern and a certain type of state that is, to be a social technology of nation-building. The
technology of cultivating reason is provided by studying at the Philosophy Faculty and is an obligatory philosophical component for other faculties
in the German model, created by V. Humboldt. The formation of the cult of universal reason and self-sufficient subject is the basic task of the
classical university and its leading sociocultural function and cultural mission.

Keywords: university, classical model of university, cultural mission, social institute, cultural field, social technology.

Formulation of the problem. Contemporary cultural
transformations make significant corrections to all present
socio-cultural configurations. A university as the basic phe-
nomenon of Modern is not standing outside of these
changes. Pessimistic scenarios declare "death" and "de-
struction" as the most obvious prospects of its future
(T. Eagleton, B. Readings). In the meantime, the most op-
timistic ones, on the contrary, anticipate increasing of its
cultural potential in the context of "knowledge economy"
development. The fact that the socio-cultural functions of a
university are changing in the "post-national constellation"
is supposed to be generally accepted. The above men-
tioned fundamental shifts require clarification and explana-
tion of the historical dynamics of higher education institu-
tions, the cultural mission of its classical model in particu-
lar. Since the experience of corporation that successfully
survived several civilizational transformations causes re-
spect, as well as both theoretical and practical interest.

Condition of the problem. The works, written by I.
Kant, J. Fichte, Fr. Schielling, M. Weber, J. Newman are
devoted to clarification of the social role of the University
and its cultural mission. So far, the socio-cultural functions
of higher education institutions and their historical trans-
formation are introduced within the sight of such contempo-
rary researchers as P. Bourdieu, O. Oexle, T. Eagleton, M.
Kveik, B. Readings, L. Gubersky and others.

The task of our research is to determine the cultural
mission of the University classical model.

Main part. The classical European philosophy of con-
sciousness was based on the universality of the identity
principle on the condition of immanent unity of being and
thinking. The autonomy of the transcendental subject cor-
related with the isolation of a man from social conditions of
his life and the opposition of the forms of high culture. The
unity of the subject itself was carried out in the epistemo-
logical dimension on the intellect universalism basis as the
necessary moment of its autonomy realization. All this was
a symptom of a shift in the social self-production sphere.

In the Modern era, the production of the subject was
carried out not through the personal compulsion, as in pre-
vious eras, but through opposition to the logic of the swap
of things as goods and gradually shifted to the sphere of
"passing through the institutes” (B. Readings). The estab-
lishment of a market economy and a national state were
not independent, except the only one socio-cultural proc-
ess (F.Braudel, K. Polanyi). The modern technology of
social production was not just a derivative from the syncre-
tism of material and spiritual culture, but mediated the rela-
tionship between industrial production and forms of high
culture, the social division of labor, and "an organic type of
solidarity" by E. Durkheim. Forms of high culture required
the body of social structures, on the one hand, and, on the
other hand, the industrial and economic spheres were the
result of the subjects interaction as atomic individuals, which
were caused by their relations with things. Industry de-
manded the economy specialization, legal and political sys-
tems for its successful functioning, which led to the formation

of institutions derived from the sectoral division of the indus-
try. At the same time, another type of social activity — social
technology itself — separated (that came out of the speciali-
zation of the material and spiritual spheres of production).

Firstly, it was the sphere of education. The latter serves as
a technology for the person formation in a complex, differenti-
ated society, where the reproduction of social opportunities of
every one is carried out significantly outside of one’s belong-
ing to the occupations in one’s family and genus in general.
Education is a social lift, "social magic" (P. Bourdieu), exit
beyond the three classical stratums of the Indo-Europeans
(oratores, bellatores, laboratores), by G. Dumezil.

University as a form of higher education becomes the
basic institute of the Modern, it is the crossing of its two main
dimensions: the academic corporation and the state institu-
tion. It should be noted that the first appointment was initially
self-sufficient. Moreover, all corporations were carried out as
universitas, that is, as a community of equal people who had
vowed each other. This was the union of any craft guild and
even the city community as a whole, the prototype of any
institute in the modern sense of the word, and even a legal
person, as being proved by the studies of the medievalists
(J. Le Goff, P. Uvarov). Gradually such a name was fixed
only for a certain type of educational institutions.

We shouldn't also forget about the religious-ritual domi-
nant of any premodern civilization. In the statutes of the
first universities, in particular Parisian one in the XIIlI cen-
tury, it was recorded that they were "a community of the
alive and the dead" (O. Oexle). This meant, first of all, the
responsibility for the funeral ceremonies of community
members and for the funeral prayers for them. Since being
detached from blood relatives, students and even lecturers
usually stayed in a foreign country without support, such an
important for religious people thing as funeral and memo-
rial were provided. The rituality of the last ones was even
obligatory for Christianity, despite the high degree of theol-
ogy rationalization. Consequently, in pre-modern Europe,
the university was born as a transnational corporation
based on the principles of the civilization of Christian
Europe unity and the organizational — Papal Curia. How-
ever, the first change of the Reformation, and then secu-
larization, allowed it to be nationalized quickly.

The building of a national state required an increase in the
bureaucracy and, accordingly, an educated class of people.
Time has shifted accents. University autonomy, which took its
origins in the codes of guilds, gradually began to serve as a
necessary social distance from the utilitarian cares of life in or-
der to create an appropriate anthropological model.

The social function of the university was explained by I.
Kant in the well-known work "the Conflict of the Faculties".
He said that the state as a source of financing uses the
product of university education — educated people. The
latter are needed "to influence the people by the certain
teachings" [1].Such an ilnfluence becomes possible due to
the fact that people are lost in the contradiction between
their sensual impulses, private goods and social require-
ments. They do not want to be responsible for every deci-
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sion and want to be led in the most enjoyable and safe
ways. What basically the state did through the community
of not professional scientists, but educated people who
represented "motivation reasons" to coordinate the interac-
tions between individuals and, more importantly, with the
state. . Kant emphasizes that "according to reason (that is,
objectively) the following order exists among the incentives
that the government can use to achieve its ends (of influ-
ence the people): first comes the eternal well-being of
each, then his civil well-being as a member of each society
and, finally, physical well-being (a long life and health)" [1].
Each of these "incentives" had a projection of the socio-
cultural system of the Modern and a psychological colora-
tion that represents private space of the atomized individ-
ual. After all, person of Modern is connected with the social
whole private interest. "Eternal well-being" is a private di-
mension of spiritual culture; "physical well-being" was a
condition of material, even physical reproduction of an indi-
vidual. "Civil well-being" - this is a form of the evolving pri-
vate interest in the general legal system of society self-
production. Each of these areas is a combination of disci-
plinary practices described by M. Foucault (first and fore-
most, medicine and law). The last ones were devoted to
create the conscience as the "body of the prison," that was,
"by teachings regarding the second (civil well-being) it
(government) helps to keep their external conduct under
their reins of public law" [1]. Modern disciplinary practices,
their norms and rules, differ both from the types of institu-
tionalization of the human actions in Premodern, and from
the value orientations of cultural fields.

In the dimension of high culture there was a certain
number of fields producing a priori values and “the system
of things”, which are intended to legitimize the self-
sufficiency of each of them (in case of art and science). In
the body of society such cultural fields incorporate by social
institutions. The last ones have the middle function: to pre-
serve the a priori status of values and to form the produc-
ers and consumers of them, that was to deal directly with
the actors as their agents. For the incorporation of subjects
into social structure of cultural field disciplinary technolo-
gies are being produced, which, in the process of learning
and obsessing, turn into habitus (body techniques) and
cultural capital (an interiorized set of knowledge and val-
ues), in the terms of P. Bourdieu. Modern body typification
techniques and their legitimation in public perception as
generally recognized lead to the formation of disciplinary
practices. N. Elias explained their fundamental difference.

The Formation of social structures that provide the im-
plementation of these disciplinary practices is the process
of institutionalization. The emergence of a certain set of
knowledge, the content of which determines the form of its
implementation, also causes a certain style, a certain way
of thinking. The functioning of such knowledge as a cultural
capital was a form of implementation of discursive prac-
tices. They supplement disciplinary practices and even
gradually begin to provide reflation over them, organize
them, asking for models and norms for the last ones. The
autonomy of the theoretical sphere sets authority and level
of recognition of discursive practices and becomes the
basis of their ideology. Thus, the role of discourse and ide-
ology in the process of institutionalization of Modern is
much higher than in previous historical types of culture. On
the autonomy of the theoretical consciousness itself and
the spiritual forms of culture is generally based the specific-
ity of the social institutes of the Modern age.

The process of person incorporating into the body of a so-
cial institution is the most successful when it is not just a bad
imitator (that is the difference between a simple which is pro-
duced by a cultural field and its unsuccessful bearer becomes

obvious), but when a person becomes the creator of socio-
cultural norms and even the institution, that is, it promotes the
autonomy of the cultural field and / or its financial success. In fact,
the producing of disciplinary practices is a condition of obsessing
them as a separate subject, that is, the moment of self-production
of the cultural field itself in a social dimension. The dualism of
habitus and cultural capital, of the cultural field and of the institute
as its basic social structure is sufficiently stable in the context of
the domination of a closed type of cultural field, for example art
production. The university is a more pure form of a social institute
than social structures of the art field. In order to clarify this prob-
lem, one should turn to the incomplete problem of the institute.

British researcher R. Williams in his work “Keywords
vocabulary of culture and society” concluded, that "Institu-
tion is one of several examples of a noun of action or proc-
ess which became, at a certain stage, a general and ab-
stract noun describing something apparently objective and
systematic; in fact, in the modern sense, an institution" [3,
p. 168] in the dimension of human interaction.

Human activity always makes sense and obeys a cer-
tain established rule or order. This sense of installation is
very important. After all, the use of the term "institute" in
the English language in the 14th century had a connotation
of "establish, found, appoint. In its earliest uses it had the
strong sense of an act of origin - something instituted at a
particular point in time - but by mC16 there was a develop-
ing general sense of practices established in certain ways,
and this can be read in a virtually modern sense: ‘in one
tongue, in like manners, institutions and laws (Robinson’s
translation of More’s Utopia, 1551); ‘many good institutions,
Laws, manners, the art of government’ (Ashley, 1594). But
there was still, in context, a strong sense of custom, as in
the surviving sense of one of the institutions of the place"
[3, p. 168]. British law still has retained the peculiarities of
the case-law of its application, in contrast to universalist
and rationalist shifts in its French interpretation of it, up to
the requirement of the Declaration of Human Rights. In
this, the emergence of a conflict between the aristocratic
respecting of tradition and the democratic nature of the
enlightenment critique of tradition is seen as a superstition,
which is clearly demonstrated by G. Gadamer.

R. Wiliams notes that it is not easy "to date the emer-
gence of a fully abstract sense; it appears linked, throughout,
with the related abstraction of SOCIETY. By C18 an abstract
sense is quite evident, and examples multiply in C19 and C20.
At the same time, from mC18, institution and, later, institute
(which had carried the same general sense as institution from
C16) began to be used in the titles of specific organizations or
types of organization: ‘Charitable Institutions’ (1764) and sev-
eral titles from 1C18; Mechanics’ Institutes, Royal Institute of
British Architects, and comparable organizations from C18
here probably imitated from the Institute National, created in
France in 1795 in consciously modern terminology. Institute
has since been widely used for professional, educational and
research organizations; institution for charitable and benevo-
lent organizations. Meanwhile the general sense of a form of
social organization, specific or abstract, was confirmed in
mC19development of institutional and institutionalize. In C20
institution has become the normal term for any organized
element of a society" [3, p. 168].

It is worth mentioning, that data of R. William's defini-
tion are rather descriptive, but they enlighten the historical
dimension of the question.

The logic of making ordinary, "typicality" of human ac-
tion, which comprises the functions of its objectification and
legitimation, is put into the basis of the consideration of the
institutionalization of human life in the works by A. Gehlen,
P. Berger and T. Luckmann. Significantly higher degrees of
unification and rationalization of the institutes of Modernity
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are characterized by M. Weber and J. Thompson. A new
form of Modern society myth (D. Meyer, B. Rowen) [2, p. 340—
363] and its ceremonies in the form of self-compel and self-
control (N. Elias) is also noted by researchers as a modern fea-
ture. The specificity of the institutes of the Modem consist of
using disciplinary practices that, by help of the internalization of
certain behavior codes, creates the new technology of social
production of man. After all, the Modemn institute is controlled
not only by its own mechanism of implementation, and not even
by additional sanctions (such as completion or punishment), but
created the most productive reflexive model of self-control. The
universal cult of mind and, accordingly, the Faculty of Philoso-
phy, not only produces the new type of discourse or cultural
capital, but also a way of new social formation. Thus, the new
anthropological model is produced, also a new social order,
where consciousness is formed as an instance which separated
from the living conditions and controls it from the outside. Such
a sociocultural practice would not have been possible without
the experience of Christianity and its confessional procedures.
Their influence could already be evident in such early Modern
characters as Don Juan and Dr. Faust. However, the self-
control of Christianity was sent to the authority of God, and
therefore autonomy of consciousness could not be imple-
mented consistently. Modern anthropocentrism did not foresee
external instances, but itself was rooted in human sensual-
rational dualism. The autonomy of theoretical consciousness
was provided by disciplinary practices of university education.

The university, for example, as opposed to art, is a social insti-
tution itself, in other words it has absence of its own an autono-
mous field of culture, which is a form of spiritual rather than social
production. Education is a set of social institutions that produce
the social structure directly, that is, social technology with the
purpose of human and social production of the new model. The
society of the late Modern becomes a collection of social institu-
tions (not only educational, but also legal, political, economical,
and even in a certain sense cultural) and industries (specialized
fields of material production). Education in this sense is a form of
human production in general, while economics, politics and law
are generally aimed at the indirect production of people through
the logic of much complicated institutes movement: economics,
politics, law (goods, power structures and laws).

Depending on the national model of education, universi-
ties determine the priority of certain educational strategies.
This is generally accepted business orientation of American
higher education institutions. In French universities after the
Napoleonic reform, a correlation of the interests of the state
with social division of labor was implemented. The priority of
university autonomy, research programs and the broad hu-
manitarian basis of studying is characterized by the Hum-
boldt model. The more problematic was the collision of the
formation of a national state, the more claims model of the
university to a greater degree of social disposition. The
Humboldt version became a classical form of the university
and has spread into many countries around the world. In
particular, Ukrainian universities were formed by its model.

Exactly this German model of the university has become
an object of I. Kant's reflection. The specialization of the fac-
ulties, through which the production of this type of educated
people is carried out, correlates with the modern form of
socio-cultural differentiation. The discursive practices of indi-
vidual disciplines and faculties become the basis for the
identification of professional communities. The University,
accordingly, was an institute, an intermediary form of a so-
cial system between a state machine and atomic individuals.
Division, which was formed empirically, in |. Kant’s opinion,
nevertheless, corresponds to a certain a priori principle.

All these spheres of privatization of the public good for
which the medical, legal and theological facilities are prac-
tical, service and non-self-sufficient, despite their ability to

formulate guidelines and dictate orders. They are not able
to clarify their own principles, and therefore the basic one
for I. Kant was the lower faculty - philosophical - the task of
which was "the public presentation of truth as its function"
[1]. Exactly his impracticality, the inability to formulate or-
ders and to provide "bread training" (Fr. Schelling), enables
freedom of judgment and truthfulness of knowledge of rep-
resentatives of other faculties. His task is to produce edu-
cated people whose "the increased insight gained from this
freedom, a better means for achieving its ends than its own
absolute authority" [1] This means that the universality of
reason is a Modern ground for coordinating action, in con-
trast to Premodern compulsion. Therefore, the resolution of
the conflict of the faculties can be either "legitimate" - the
recognition of the universal status of reason for the function-
ing of the national state, or "illegal", which provides a short
"heroic way" to the disappearance of the lower faculty.

The explanation for the "Conflict of Faculties", in this regard
is the concept of Canadian researcher B. Readings, which
proved the connection of this university model, which is based
on the idea of culture, with the structures of the functioning of
the national state. Its political discourse is based on the princi-
ples of sending to a collective entity, which represents itself as a
"species-being". Therefore, the basic task of the national state is
the task of implementing the "rational self-determining subject of
modernity", that is, a self-sufficient subject. The army (Z.
Bauman), literature (B. Anderson, M. McLuhan) and education
(M. Foucault, B. Readings) are the socio-cultural technologies of
this complicated process. The last can represent school and
university. If a school (and even the obligatory elementary edu-
cation as a whole) has its task to form disciplinary practices that
provide extremely important for the Modern Dominant of Con-
sciousness the "techniques of the body," as well as the level of
literacy required for the reserve army of labor and just an army
(that is, first of all, caused by the charity of the "social state", a
welfare state, as proved by Z. Bauman and K. Polanyi), the task
of creating and reproducing a model of national identity, the
bearer of which is a self-sufficient subject becomes exactly the
formation of Humboldt's model of the university.

Subjected to an autocratic monarchy was, in the first
place, limited (or, conversely, privileged) by rights. There is
no wonder one of the first historical acts of the bourgeois
revolution in France was the acceptance of the Declaration
of Human Rights. The necessity of the equality of all people
under the law, which is ensured by the division of power was
also proclaimed by S. Montesquieu. The subjugation of the
Modern subject to the national state was carried out
differently from the non-Modern way. In previous times,
personal coercion was a dominant form of relations between
people and social systems, but gradually the rich form of
dependence became the most important. In such a specific
situation, the relationship between a man and the state is
carried out through the passage of a number of social
institutions, the crown of which is the university. "I" can
become transcendental, only "passing through the people"
(B. Readings), or much precisely through the nation. The
University model, proposed by A. Humboldt, in contrast to
the French version (Napoleonic) and the American (Hopkins)
one, has not accidentally deliberately denied the orientation
of "bread learning" (J. Schelling) or the state's needs, that is,
the provision of a profession to be fed after the end of study,
but set goal for creating a self-sufficient subject.

Conclusions. Thus, the university as a social technology,
based on the new sample of the anthropological model,
forms disciplinary practices that function for production of
habitus and cultural capital, and also provides identification
"under the auspices of the concept of culture" (B. Readings)
in the Modern era. This cultural-historical period is
characterized by the fact that social control is carried out not
with the help of personal coercion, but of the passage
through institutions. A higher educational institution in the era
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of Modernity is the most consistent embodiment of the idea of
a social institution as an intermediary between spiritual and
material production. Culture in this context acts as a form of
"high culture,” that is, as a way of human existence just like
this, with value orientations on the foundations of universal
cult of reason. The "Cultural Mission" of the University is a
mediation between the regulatory ideas of the Modern and a
certain type of state that is, to be a social technology of
nation-building. The technology of cultivating reason is
provided by studying at the Philosophy Faculty and is an
obligatory philosophical component for other faculties in the
German model, created by V. Humboldt. The formation of the
cult of universal reason and self-sufficient subject is the basic
task of the classical university and its leading sociocultural
function and cultural mission.

0. 10. NaBnoBa, A-p dinoc. Hayk, npod.
KuiBcbkui HauioHanbHUM yHiBepcuTeT imeHi Tapaca LLleByeHka,
Byn. Bonoaumupcska, 60, m. Kuis, 03022, YkpaiHa
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KYNbTYPHA MICIA KNTACUYHOIO YHIBEPCUTETY

Cmamms npucesiyeHa aHanisy icmopu4Hoi QuHaMiku yHieepcumemy ma knacudbikauii tioeo KynbmypHux munie. OcHo8Ha yeaza npudinsiemncsi kna-
cuyHiti moderii yHisepcumemy ma ii mpaHcghopmauisiM. YHieepcumem € coyianibHOI MexHOJI02i€r0, sika 3aCHO8aHa Ha HOBOMY 3Pa3Ky aHMpPOrosIo2iYHoOT
modenii ma ducyunniHapHux rpakmukax, wo siessitomb coboro supobHuymeo 2abimycie e enoxy ModepHa. Lleli KynbmypHo-icmopu4yHuli nepiod xapak-
mepu3yembcsi muM, Wo couyianbHUli KOHMPOoJib 30iliCHIEMbCST He Yepe3 ocoboeull NpuMyc, a "NPoxodXXeHHsIM Yyepe3 ycmaHoeu". Buwuli Hag4anbHull
3aknad e enoxy ModepHy € Hali6inbw nocnidoeHUM emineHHsIM idei coyianbHo20 iHcmumymy sik nocepedHuKka Mixx dyxoeHUM ma MamepiaibHUM eupo6-
Huymeom. Bucoka Kynbmypa e yboMy KoHmekcmi 30ilicHrOeEmMbCA Ha OCHOEI yHieepcaslbHO20 Kysibmy po3ymy. ®opMyeaHHs1 KyJibimy yHieepcasibHo20
pO3yMy ma caMmoGocmamHb020 cy6’ekma € 0OCHOBHUM 3a80aHHSIM KITacU4YHO20 yHieepcumemy ma (io20 KysibmypHOO Mici€to.

Knro4oei cnoea: yHiBepcuTeT, KnacuyHa MoAenb yHIBEPCUTETY, KyNbTypHa Micisi, couianbHUI IHCTUTYT, KyNbTypHe none, couiarnbHi TEXHONOTIl.

E. 10. MaBnoBa, a-p dmnoc. Hayk, npod.
KueBckuit HaunoHanbHbIW YHMBepcuTeT UMeHun Tapaca LlleByeHko,
yn. Bnagumupckas, 60, r. Kues, 03022, YkpanHa

KYNbTYPHAA MUCCUA KNTACCUYECKOIO YHUBEPCUTETA

Cmambsi nocesiwjeHa aHaau3y ucmopu4eckol QUHaMUKuU yHusepcumema u Kiaccugukayuu e20 KyJabmypHbix munoe. OCHoO8Hoe 8HUMaHue
ydensiemcs knaccuyveckoli Modeniu yHusepcumema u ee mpaHcgopmayusiM. YHusepcumem paccmampueaemcsi Kak coyuasibHasi mexHosoaus,
OCHOeaHHasi Ha HoeoM obpa3sye aHmpornosoau4eckoli Mmodenu u ducyunauHapHbIX NPaKkmMukax, komopsbie npedcmasnsitom coboli npouzeodcmeo
2abumyca e anoxy ModepHa. dmom KynbmypHo-ucmopu4eckuii nepuod xapakmepu3yemcsi meM, 4mo coyuasnbHbili KOHMPOJIb OCyU,ecmesnssemcsi
He 4Yepe3 Jlu4HOe MpuHyxoeHue, a "npoxoxodeHuem 4Yepe3 uHcmumymsl". Bbicwee y4eb6Hoe 3asedeHue 8 anoxy ModepHa siensiemcsi Haubonee
nocnedoeamesnibHbIM 8oM/oWeHUeM udeu coyuasbHO20 UHCMuUmMyma Kak nocpedHuka mexdy OyXOoeHbIM U MamepuasibHbIM MPou380dcmeom.
Bbicokasi Kysimypa 6 3moM KOHMeKcme ocyujecmersisiemcsi Ha OCHoee yHugepcaslbHo20 Kysibma pa3yma. PopmuposaHue Kysbma yHueepcasbHo-
20 pa3ymMa u camodocmamoyHo20 cy6beKma siesisiemcsi oCHo8Holl 3adayell Kllaccu4ecKo20 yHugepcumema u e20 KysabmypHol muccuel.

Knroyeeble crioea: yHIBEpCUTET, Kraccudeckasi MoAerb YHUBEPCUTETA, KyNbTypHas MUCCHST, COLMArTbHBIA MHCTUTYT, KyrbTypHOE Mone, coLyarbHble TEXHOMOrmM.
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KYJNbTYPONOIIYHA EKCNEPTU3A KYJIbTYPHUX PECYPCIB

Cmamms npucesidyeHa AoCJliOKeHHIO0 3pOCMaro4oi Posli eKCrepmHo20 3HaHHS 8 npoueci mpaHcgopmayii Kynsmypu i coyianbHUX €iOHOCUH y cy4ac-
Hux ymoeax. [lidkpecnoembcsi 3HaYumicme i ocobnusicmeb Kynbmyposio2iyHOi eKcriepmu3u coyiaibHUX rpobrem, sika eucmynae siK yHieepcasibHa eK-
cnepmu3sa e npoekmHiti disnbHocmi. B ymosax nepexody eid iHdycmpianbHoi o nocmiHOycmpianbHOI eKOHOMIKU Ky/ibmypoJsiociyHa eKcriepmusa cmae
iHCmpymMeHmom 3anpoeadKeHHs1 KpeamueHoi eKOHOMIKU. 3oKpema, Moea lide NPo eUKOPUCMAaHHSI KyNlbMYPHUX pecypcie micm i pezioHie YkpaiHu y
cmeopeHHi iMidxy Ansi 3anyyeHHs1 iHeecmuyili ma eusHa4eHHs1 CIPSIMO8aHOCMI MePCeKMU8HO20 PO38UMKY.

Knro4voei cnoea: kynbTypHUIN NPOEKT, KyNbTYPOroriYHa eKcnepTraa, KynbTypHa MoniTuka, ekcnepTHa ouiHKa, KpeaTMBHa eKOHOMIKa, KynbTypHi pecypcu,
yp6aHicTuyHa nonituka.

MoctaHoBKa npoGnemu. CyyacHuii cTaH COLLOKYNbTyp- "aHTuyTONIN", Ta copmyBaTM HayKoBe MIArPyHTS npoe-

HUX TpaHcopmaLin B YKpaiHi NOpomKye B SKOCTi BaXITMBOIO
iHCTpyMeHTapito 3a4ns NPUMHLUMMIOBKX 3MiH NOTPeDy B ekcrep-
TU3i, aHanisi Ta oujHui TMX abo iHWKnX 06’eKTiB COLLIOKYNbTYpP-
HOI pearnbHOCTI, Ski No3HayalTb 0COBNMBOCTI Ti PYHKLIOHY-
BaHHSA Ta MOXJIMBI (MPOEKTHI) Mogeni TpaHcdopmalii i nepc-
NEKTUBHI HANPSIMKW PO3BUTKY.

3HamMeHHUM € Te, Wwo notpeba B ekcnepTusi € noriy-
HUM pe3ynbTaTOM HayKoBOI peBOnNoUii, sika He TifbKu
BM3Ha4yuUna HanpsiM HayKoBO-TEXHIYHOro Mnporpecy Mo-
OepHoi uuMBinisauii, a W NpuHUMNOBO 3MiHUNa cTaTyC
3HaHHS WOAO couianbHUX i KyNbTYpHMX peanin, Wwo Ao-
3BONUIMN CYCMiNbCTBY NepenTn Big CTBOpeHHS "yTonin"
K 00pasy OaxaHoro ManbyTHbOro, MOro KPUTUKU SIK

KTHOT Ta eKCrnepTHOI AisANbHOCTI B ranysi rymaHitapHux
Ta CycninbHWUX Hayk.

AHani3z pocnigxeHb i ny6nikauinn. OcTaHHi gocni-
PKEeHHA Ta ny6nikauii woao 36inblWeHHs1 poni eKcnepTHOro
3HaHHA B Mpouecax MogepHisaLii KynbTypn noB’s3aHi 3
nornMbneHHsM gudepeHuiauii Ta cneuianisauii pisHoMaHi-
THUX couiarnbHuX iHCTUTYTiB. Came Taka noctaHoBka npobre-
MU npucyTHs B npausx I. Beprepa, . IBaHoBa, T. JlykmaHa,
Y. Jlengpi, H. HikoHosoi, J1. Hikidpoposi, A. CkoTTa Ta iH.

MeToto cTaTTi € aHani3 poni KynbTypOnoriYHOro 3HaH-
HS W KynbTypOMOriYHOI eKCcnepTuanM B OUiHLUi KynbTypHUX
pecypciB y NpoLECi NPOEKTYBaHHA Ta PO3BUTKY Cy4YacHOI
KpeaTUBHOT EKOHOMIKW.
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